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Resumen: This article deals with Syriac Aramaic words that exist in an early Arabic copy 
of the Pentateuch (Ms Sin. Ar. 2) from the 10
th
 century that were translated from the 
Peshīṭtā. One of the features that characterize these words is the existence of Syriac-
Aramaic remnants, especially in the Syriac-Aramaic words that are not common in Arabic.  
 
Abstract: Este artículo se ocupa de las voces siriaco arameas incluidas en las primeras 
copias del Pentateuco (ms. Sin. ar. 2) del siglo X, que fueron traducidas a partir de 
la Peshīṭtā. Uno de sus reasgos más característicos es la existencia de residuos 
siriaco-arameos, especialmente en las palabras siriaco-arameas que no son comunes 
al árabe.  
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1. Christian Arabic Bible translations of the Middle Ages 
 
Translations of the Bible into Arabic were made during different centuries by 
different groups and on the basis of different substructure of languages in different 
contexts. 
This is a project that was performed by Jews, Samaritans and Christians. Thus, 
it is possible to discern in the Judaeo-Arabic translations other translations that 
were made by Samaritans and a large number of translations that were made by 
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different Christian groups in different areas and different periods. In view of this, it 
is impossible to talk about one specific translation, but rather about a tradition of 
translations, which are different in place, source and time.
1
 
The Christian Arabic translations belong to various groups: there are 
translations that were made by the Melkites; translations from an Eastern and 
Western Syrian sources; translations from Coptic sources; translations that were 
made in Spain; and new translations that were made in the Orient assisted by 
Western missionaries.
2
  
In addition, when we deal with the translation project from the viewpoint of 
time, it is possible to point out ancient classical translations that started in the 9
th
 
century and continued through the later generations and newer translations from 
the 19
th
 century, and even the 20
th
 century.  
In view of this, it is possible to divide these translations into two groups: 
medieval translations and modern translations from the 19
th
 century onwards. 
In fact, Christian Arabic Bible translations constitute a unique genre in the 
Christian-Arabic literature of the Middle Ages in particular and Arabic literature in 
general. The two prominent characteristics of this category are: (a) it is not an 
original work, but a translation from another language, and (b) it was intended for 
Christian Arabs or Arabized Christians. These two variables left their imprint on 
the language of the translations to a large extent. We find in them the traces of the 
language of origin in the aspects of sound, morphology, syntax and particularly in 
vocabulary.
3  
The linguistic subject gained a monumental research by Joshua Blau on the 
Christian Arabic grammar
4
, but the issue of the Lexicon of Christian Arabic has not 
 
                                                 
1  P. KAHLE, Die arabischen Bibelübersetzungen (Leipzig, 1904); G. GRAF, GCAL, I, pp. 88-101; 
M. POLLIACK, The Karaite Tradition of Arabic Bible Translation. A Linguistic and Exegetical 
Study of Karaite Translations of the Pentateuch from the Tenth and Eleventh Century CE (Leiden, 
1997). 
2  J. F. RHODE, The Arabic Bible Versions of the Pentateuch in the Church of Egypt (Leipzig, 1921); 
R. VOLLANDT, Christian-Arabic translations of the Pentateuch from the 9th to the 13th centuries: 
a comparative study of manuscripts and translation technique (A Thesis submitted for the Degree 
of Doctor of Philosophy, St John's College, University Cambridge 2011), pp. 10-42; about new 
Arabic Bible translations see: J. THOMPSON, “The Origin and Nature of Chief Printed Arabic 
Bibles”, The Bible Translator 6 (1955), pp. 2-12; I. SALIBA, “The Bible in Arabic: The 19th 
Century Protestant Text Translation”, The Muslim World 65 (1975), pp. 254-263; A. YAFFE, “The 
American Mission Bible Translation to Arabic”, Pe‘amim 83 (2000), pp. 57-69 [in Hebrew].  
3  For more information about Hebrew and Aramaic elements in the translations of the Christian-
Arabic Bible regarding phonology, morphology, and syntax, see I. BASSAL, Hebrew and Aramaic 
elements in the Vernacular Christian Arabic in Israel and in the Written Christian Arabic in the 
Holy Land, Syria and Lebanon, (PhD Dissertation) (Haifa University, 2004) [in Hebrew].  
4  J. BLAU, GCA.  
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been researched sufficiently yet, and it is still in its infancy
5
. Therefore, it is 
necessary to identify and document vocabulary and discuss its unique features. 
 
 
2. Description of the manuscript 
 
Ms Sinai – Arabic 2 of the Pentateuch from the Congress library is a copy of the 
Manuscript from Saint Catherine's Monastery. It is an entire translation of the 
Pentateuch and the Book of Daniel from the 10
th
 century. Atiya described the 
manuscript and listed the division of the books of the Pentateuch.
6
 The manuscript 
has survived in its entirety but there are flawed verses in every book. It includes an 
additional leaf at the beginning and a colophon at the folio number 246b.  
The Manuscript opens with a lengthy acquisition note, written on folio 1b that 
contains the name of the author of this note Ṣalamūn al-Ṭūrī, who served as Bishop 
of Saint Catherine’s Monastery. The note is written in a careless, negligent, and un-
elegant way.
7
  
The translator and the scribe are unknown. The manuscript consists of 266 
folios that include: Genesis (2a-81a), Exodus (81b-141a), Leviticus (141b-178b), 
Numbers (179a-216a-b), Deuteronum (216b-246b) and Daniel (247b-266b) the last 
folios are missing.  
The material is paper: Dimensions 27 x 16 cm. The script of the manuscript is a 
Kufi and an ancient Abbasid hand book. There are many scribal errors.
8
  
Each book of the manuscript opens with a basamala. The book of Genesis bears 
no name, just the number of the book هاروتلا نم رفس لوا بتكنو الله نوعب ىدتبن, and the book 
of Leviticus  لا رفسلا باتكب الله نوعب ىدتبنثهاروتلا نم تلا . However, the other books bear the 
name and the number as it appeared in the Peshīṭtā, e.g Exodus is called:  باتك اده
 
                                                 
5  In my dissertation I dealt on Hebrew and Aramaic words in Christian Arabic Bible Translations: 
I. BASSAL, Hebrew and Aramaic elements in the Vernacular and Written Christian Arabic. 
6  A. S. ATIYA, Arabic manuscripts of Mount Sinai: A hand-list of the Arabic manuscripts and 
scrolls microfilmed at the library of the Monastery of St. Catherine, Mount Sinai (Baltimore: 
Johns Hopkins Press, 1955), pp. 20-23. 
7  A. S. ATIYA, Arabic manuscripts of Mount Sinai, p. 23 brought a short note about this additional 
comment at the manuscript. I brought the full text in my dissertation: I. BASSAL, Hebrew and 
Aramaic elements in the Vernacular Christian Arabic, p. 18; R. VOLLANDT, Christian-Arabic 
translations, pp. 110-111.  
8  For more details about the description of the manuscript, see G. GRAF, GCAL, I, p. 108; A. S. 
ATIYA, Arabic manuscripts of Mount Sinai, pp. 20-23; for the additional folio prolonged to the 
manuscript, see I. BASSAL, “Hebrew and Aramaic elements in the vernacular  and written 
Christian Arabic”, in Teshȗrȏt la-Avishur. Studies in the Bible and Ancient Near East, in Hebrew 
and Semitic Languages, ed. Michael HELTZER and Meir MALUL (Tel-Aviv – Jaffa: Archaeological 
Center Publications, 2004), pp. 17-19 [in Hebrew]; for a description and the script see R. 
VOLLANDT, Christian-Arabic translations, pp. 105-112. 
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 لا رفسلا صرم نم لياسرا نىب جرمخثهاروتلا نم نىا , reflecting its Syriac title:  ܗܡܬܫܡܕ ܐܝܬܪܘܐܕ ܢܝܪܬܕ ܐܪܦܣ
ܐܢܩܦܡ. Numbers are named: لياسرا نىب ددعب سىوم رما ذا هاروتلا نم عبارلا رفسلا اده and 
Deuteronomy is called: هانثلما رفس وهو هاروتلا نم سمالخا رفسلا اده. ܐܝܬܪܘܐܕ ܐܫܡܚܕ ܐܪܦܣ ܐܣܘܡܢ ܢܝܢܬ.  
The language of the manuscript is a Mediaeval Arabic, particularly the 
orthography and the syntax with high tendency to classical Arabic in morphology 
and lexicon. 
 
 
3. The objectives of this study 
This study takes the form of discussion in Aramaic words that were identified in an 
early Christian Arabic translation of the Bible in the 10
th
 century MS Sinai –Arabic 
2. 
Actually, identifying these words and examining them linguistically within a 
corpus constitutes a partial contribution to the description of the borrowed 
vocabulary within the genre of the Arabic Bible translations. The completion of 
this identification requires further investigations of many manuscripts of Arabic 
Bible translations, which will contribute partially, if not largely, to the 
documentation of the dictionary of Christian Arabic in the Middle Ages. Moreover, 
such investigation is likely to shed light on its vocabulary and to enable us to learn 
more about the similar and the dissimilar elements between the Christian-Arabic 
texts in the Middle Ages and other layers of Arabic in the Middle Ages, especially 
between the translations into Judaeo-Arabic and the new Christian Arabic versions. 
The question that arises in the study of these words is why the translator used 
certain Syriac-Aramaic words instead of finding or inventing equivalent Arabic 
words? Does that imply that the translator found it difficult to find suitable Arabic 
words? Or is the Aramaic words that he used were common and rooted in Arabic in 
that period, and that is the reason why he preferred them? One would expect that 
the entrance of words into general standard Arabic and their adoption would be 
documented in the Arabic lexicographical sources.  
However, there are some unique words in the corpora of Christian Arabic Bible 
translations that were not found in Arabic literature or Arabic dictionaries. 
Anyway, it is possible to assume that most of the commonly used words in that 
period would be documented in Arabic dictionaries, but the uncommonly used 
words would not be always known to dictionary compilers, and consequently, 
would not be documented in dictionaries. 
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4. Foreign words in Classical Arabic 
 
It is well-known that many foreign words entered classical Arabic, before Islam 
and of course after it. This is a subject that Arab philologists have dealt with it 
largely, and many researchers have devoted detailed studies to it. The Arab 
philologists tried to define standards to identify foreign words according to 
phonological, morphological and semantic criteria, in addition to their private 
knowledge and information about specific words. In spite of that, there were 
inaccuracies and lack of knowledge of words that entered Arabic.
9
 Moreover, 
 
                                                 
9  L. KOPF, Arabic Lexicography, (PhD Dissertation, Hebrew University) (Jerusalem, 1952), I, pp. 
378-393 dealt with foreign words in Arabic and the attitude of the Arab philologists to this issue: 
the features of these words and the manner of their identification according to the Arabic 
philologists: (a) the morphological structure: after the grammarian Sibawayhi had documented the 
patterns of the Arabic language, it became possible to identify foreign patterns that entered 
Arabic; (b) rare words or rare roots that most likely were not common in speech, and were not 
derived from new forms; (c) Phonological features – we know about foreign words in Arabic 
from the book of AL- ǦAWĀLĪQĪ, (d.1144), al-Mu‘arrab min al-Kalām al-’a‘ǧamī, ed. F. ‘ABD AL-
RAḤĪM (Damascus, 1990). Al-Ǧawālīqī was a philologist of Persian origin. He was the first to 
write a complete methodical work with an alphabetical order of the borrowed words in Arabic. In 
the Ottoman period also, there were works that dealt with the issue of borrowed words in Arabic: 
al-Bashbīshī, (d. 1417 in Alexandria) composed a book that was considered as a supplement to al- 
Ǧawālīqī’s book:  بيرقلا قيرطلبا بيرعتلا عماج ت لاو لييذتلا صيخل ظفلتلا في لمعت سا الم ليكمتاليخلد  (“The 
Lexicon of the Borrowed Words in a Short Way: Summary of Appendix and Supplement of the 
Borrowed Words in Use”). The work is a comprehensive one and includes 1732 entries that are 
arranged alphabetically. The purpose of the writer was to complete al- Ǧawālīqī’s book. 
The Egyptian philologist, SHIHĀB AL-DĪN AL-KHAFĀJĪ (d. 1658), who was continually 
travelling in different countries, composed a work called برعلا مكلا في يماف ليلغلا ءافش. This work 
followed the previous ones and depended on phonological, morphological, syntactic, and even 
semantic criteria. In addition, the writer dealt with colloquial words that entered spoken Arabic 
among groups of the market people and craftsmen. In the modern period, several scholars dealt 
with this phenomenon of borrowed words in Arabic such as: S. FRAENKEL (Die Aramäischen 
Fremdwörter im Arabischen [Leiden, 1886]) introduced, in his work about Aramaic words in 
literary Arabic, linguistic standards that decide if the word is Aramaic or not. He depended on 
phonological and morphological criteria and the attitudes of Arab philologists, who sometimes 
stated that there was no origin for a certain word in Arabic. Fraenkel pointed out that the Arab 
philologists did not deal thoroughly with Semitic languages but we find in their works references 
or hints at close Semitic languages. Thus for example, Fraenkel gave witness from al-Assma'i, 
who made comparison between Arabic and Nabatean, when he said that the Arabic letter (ظ) is 
equivalent to Nabatean (ط). Fraenkel gave a lot of significance to the attitude of the philologists 
who stated this element: “has no origin in Arabic –  له سيل  أةيبرعلا في لص  (“the root does not exist in 
Arabic”). He also depended on the phonological comparison and joining or combining of 
phonemes in Arabic, and was considerate to the tradition of the attitude of philologists regarding 
their decision whether the word is borrowed or not. He raised the question if the formal structure 
of the word is compatible with the Arab roots or foreign to them. Fraenkel depended on Aramaic 
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Mediaeval Arabic is multi-strata one, and a large number of its layers were not 
dealt with by philologists. This applies to the translations of the Bible into 
Mediaeval Christian Arabic, where part of the foreign words entered.  
The question that arises here is: why did these translations not draw the 
attention and interest of the Arab philologists? According to Knutsson
10
, the fact 
that these texts were not original works in Arabic drew less interest in studying 
them as the Arab philologists did with other texts written originally in Arabic and 
the recent date of the Arabic translations.  
Actually, this is a genre that was written within the Christian-Arab community 
and the argument that is included in them is a religious Christian one, which is 
inconsistent with the Islamic argument. Therefore, it can be understood that these 
texts will not be given the same interest by the religious Islamic institution or the 
Moslem majority. Moreover, the discourse of these texts was in Arabic which 
included borrowed words from Greek, Persian, and even from Syriac/ Aramaic and 
Hebrew.  
Regarding the Syriac/Aramaic words, it is reasonable to suppose that they were 
known to a considerable part for the Christian community, who were bilingual or 
                                                                                                                            
and Syriac literature in his comparison of a certain word to Aramaic. He stated that a large 
number of Aramaic words were borrowed into Arabic and he showed the Aramaic source 
according to the abovementioned criteria. He divided the borrowed words according to the 
different fields of life: household, foodstuff, clothing, embroidery, animals, agriculture and plants, 
minerals, names of wine and receptacles, commerce and transportation, ships and sea 
transportation, war and battles, stationery, crafts and arts, Christian rites, and administration. It 
should be noted that Fraenkel did not mention in his study words that exist in Christian 
manuscripts, especially those used in the translations of the Bible. He mentioned only those that 
were registered in Arabic lexicographical works. Many words that exist in the translations of the 
Bible are absent in Arabic lexicography and also in Fraenkel’s work, which is considered a 
shortcoming despite the importance of the work. He mentioned only the elements that entered 
standard literary Arabic, but not those that were written in Christian Arabic.  
After Fraenkel, Graf published a book in which he described the language of Christian texts in 
translated manuscripts of the New Testament and the works of the disciples: G. GRAF, Der 
Sprachgebrauch der Ältesten Christlich-Arabischen Literatur. Ein Beitrag Zur Geschichte Des 
Vulgär-Arabisch (Leipzig, 1905). He dealt with sound change, syntax, and even semantics, but he 
did not include all the linguistic issues that are reflected in the Christian-Arabic literature. His 
treatment was limited to a specific issue, which is a part of the broad literature written in Arabic 
spoken and written by Christians. In 1954, Graf published also a list of Christian words and terms 
that are common in Christian manuscripts: G. GRAF, Verzeichnis Arabischer Kirchlicher Termini 
(Louvain, 1954). However, this list is also imperfect and lacks exhaustive discussion. Graf wrote 
also an encyclopedic work about Christian-Arabic literature in five volumes, where he describes 
manuscripts and printed publications in a chronological way, and according to division between 
religious sects, different categories and writers.  
10   B. KNUTSSON, Studies in the Text and Language of Three Syriac-Arabic Versions of the Book of 
Judicum with Special Reference to the Middle Arabic Elements (Leiden, 1974), p. 1. 
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multilingual
11
 and knew and spoke Syriac Aramaic and Arabic, or were exposed to 
Aramaic as a liturgical language in that period. In view of this, the existence of 
these words in the texts is not alien for a part of the communities.  
 
 
5. Foreign words in Christian Arabic Bible translations 
It is possible to divide the borrowed words in the Arabic Bible translations into two 
main groups: (a) Words that entered literary standard Arabic of the Middle Ages, 
and Mediaeval Christian-Arabic that were documented in classical Arabic 
dictionaries; (b) Words that entered Mediaeval Christian-Arabic only, and exist in 
the Arabic Bible translations, but do not exist in Arabic dictionaries. Here are some 
examples: 
 
Group a: Aramaic words that are documented in Arabic dictionaries and Mediaeval 
Christian-Arabic Bible: 
 
را َّج أ ceiling 
ةوْسَنَلق cap, hat 
لقنق a grating 
رات ْ س  ا a shekel, a coin or weight 
ردن أ threshing floor 
راَطْنِق a quintal, hundred weight 
 
Group b: Aramaic words that exist in the Christian Arabic Bible translations but do 
not exist in classical Arabic dictionaries: 
 
شراف goad 
ةََفنْصِم turban 
12  عرو  chaff 
 
                                                 
11  For more information about the bilingualism and multi-lingualism from 200-600 AD, see: E. 
KNAUF, “Arab-Aramaic and ‘arabiyya: From Ancient Arabic to Early Standard Arabic, 200 CE-
600 CE”, in The Qur’ān in Context Historical Literary Investigations into the Qur’ānic Milieu, 
ed. Angelika NEUWIRTH, Nicolai SINAI, Michael MARX, (Leiden – Boston, 2010), pp. 197-254. 
12  The word   عرو  ( (רוע > is an Aramaic word that entered Christian written and spoken Arabic. In 
written Arabic, Rome edition, 1671, Job 21:18 لهمتح تيلا روعلا مادق بنتلا لثم نوكيو روبلدا  (“like chaff 
swept away by a gale”), See more about the word in Syriac in R. PAYNE-SMITH, Thesaurus 
Syriacus (Oxford, 1879-1901), II, col. 2841-2842. For Judaeo-Arabic and in spoken Arabic, see 
Y. AVISHUR, Studies on Hebrew Language and on the Arabic Elements in Modern Hebrew, 
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 ِبْرَج north 
ةيناقدنف harlot 
ينتو ك blouse 
 
Most likely, the source of the rendered Aramaic words is the Peshīṭtā, which is the 
standard version of the Bible for churches in the Syriac tradition. It served the 
Christian communities then and is still serving the Christian Syriac church in Iraq 
Syria and Maronite church today.  
In a comparative examination between the Syriac source of the Peshīṭtā and the 
Arabic versions of the translated manuscripts from it, we find that in part of the 
Arabic translations Aramaic words were copied literally, which means that they 
were given the form and phonology of the Syriac language, and even in the 
characteristic syntactic structure of Syriac Aramaic. 
This article deals with Syriac Aramaic words that exist in Ms Sin. Ar. 2 of the 
Pentateuch from the 10
th
 century. This is one of the oldest Arabic manuscripts that 
were translated from Syriac provenance. It was copied from Syriac and its affinity 
with the Peshīṭtā is prominent in several aspects:13 
 
1. Interpretations according to the Peshīṭtā. 
2. Additions and omissions (according to the Peshīṭtā). 
3. Identifications of proper names and place names. 
4. Grammatical influences. 
5. Vocabulary-borrowing of Syriac words. 
 
In two of my previous articles, I dealt with Hebrew and Aramaic words in the 
Christian Arabic Bible translations. One article was published in the Festschrift 
Book for Avishur (2004), and it included 24 words; the second was published in the 
Jubilee Book for Tobi (2011), and it included 35 words. The two articles included 
words from the MS Sin.-Ar. 2. However, in this paper, I deal only with Syriac-
Aramaic words that occur in the manuscript, and subsequently, I complete the 
documentation of the Syriac-Aramaic words that were mentioned in Ms Sin. Ar. 2.  
A prominent issue that deserves treatment in Ms Sin. Ar. 2 is the use of Syriac-
Aramaic words, and transliterating them into Arabic in their Syriac-Aramaic form. 
This is shown in the use of the names of precious stones, names perfumes and 
names of spices. It seems that the translator found difficulty in finding equivalents 
to replace them, and within the manuscript we notice that the scribe added Arabic 
                                                                                                                            
(Haifa: Institute for Multi-Cultural Research, The Academic Arab College for Education in Israel, 
2011), pp. 299-305. 
13  For a detailed discussion and examples about these topics, see I. BASSAL , “An Early Copy of the 
Arabic Pentateuch (Ms. Sinai-Arabic 2) and It’s Affinity to the Peshīṭtā” (forthcoming). 
Syriac–Aramaic words 
 
25 
interpretation above some of the words. Here is a list of the words that were dealt 
with in my two articles, but without explanation, and the reader is referred to the 
articles. 
Words from Ms Sin. Ar. 2 that were dealt with in my first article that was 
published in the Festschrift to Avishur
14:  
 
 
Words from MS Sin.-Ar. 2 that were dealt with in my second article that was 
published in Yosef Tobi Jubilee Volume
15:  
 
9 اقموس ruby 71 سيسرتا Chrysolite 
71 اقرز topaz 71 لاورب Onyx 
77 اقري topaz 79 هفسا Jasper 
71 اديدص garnet 11 اطماح Skink 
71 لايفس sapphire 17 ثاوشكك Mole 
71 اثعقن gem 11 لقنق Grating 
71 نونيكنق opal 11 ةوسنلق Turban 
   71 لعج ينع Amethyst    
 
 
6. Discussion of additional 9 Syriac-Aramaic words 
 
Here is a focused discussion of 9 additional Syriac-Aramaic words that were found 
in Ms Sin. Ar. 2, but were not dealt with in my previous articles. Totally, the 
number of the Syriac-Aramaic words in the Manuscript reaches 32. I will continue 
my discussion from word number 24 and finish with word number 32. 
 
 
 
                                                 
14  I. BASSAL, “Hebrew and Aramaic Words”, in Teshȗrȏt la-Avishur, ed. M. HELTZER and M. 
MALUL, pp. 137-156.  
15  I. BASSAL, “Hebrew and Aramaic Words in Christian Arabic Bible Translations”, in Mittuv Yosef, 
Yosef Tobi Jubilee Volume, ed. Ayelet Oettinger & Danny Bar-Maoz (Haifa: University of Haifa, 
2012), III, pp. 95-119.  
7 اعركشا acacia 1  َحََصف\صفاح pass over 
1 نارط\هنارط flint 1 يننفش dove 
1 حوبري\احوبري mandrakes 1 اثلتخ blue 
1 هيرفص\ىرفص\هيروفص goat 1 نيمت south 
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24)  וֹעְַרז – هبصن (‘a plant’) 
 
The word וֹעְַרז (Gn 1:11) was translated in the Peshīṭtā as ܢܕܨܒܬܗ . Targum Neophyti 
also uses the word אתבצנ, while Onkelos’ translation translated it as תיערז. Ms Sin. 
Ar. 2 followed the Peshīṭtā and used the word هبصن : 
 
 اب شعو ارهز ضرالا جرختل الله لاقو
 رثملا للحما اذ رجشلاو هسنلج اعرزو
 هنم ىلدا هسنلجهبصن  ضرالا لىع
اذكه نكاف 
ܪܼܡܐܘ ܐܗܐܠ ܩܦܬ ܐܥܪܐ ܐܐܕܬ ܐܒܣܥ 
ܥܪܕܙܡܕ ܐܥܪܙ ܂ܗܣܢܓܠ ܐܢܠܝܐܘ 
ܐܪ̈ܐܦܕ ܕܿܒܥܕ ܐܪ̈ܐܦ ܗܣܢܓܠ ܗܬܒܨܢܕ 
ܗܒ ܠܥ ܂ܐܥܪܐ ܐܘܼܗܘ ܂ܐܢܟܗ 
רֶמאֹּ יַו םיִהלֱֹא ,א ֵׁשְדַת ֶֶראָָהץ 
אֶשֶד בֶשֵׁע ֶַעיְִרזַמ עֶַרז ,ץֵׁע יִרְפ 
הֶשֹּ ע יִרְפ וֹניִמְל ,רֶשֲא וֹעְַרז-וֹב 
לַע-ץֶראָָה ;יְִהיַו-ןֵׁכ 
 
It’s worthy to note that in western Aramaic the root בצנ has the meaning of ‘to 
plant’ and the name אתבצנ has the meaning of ‘a plant’. So we find these senses in 
Jewish Aramaic and in Syriac Aramaic. In Jewish Aramaic the word אבצנ ,אתבצנ  
means ‘a plant’, the verb בצנ means ‘to plant’ and Sokoloff introduced the name 
הביצנ ‘a plant’.16 In Syriac, the meaning of the name ܗ
ܶ
ܬܒܨܶܢ is ‘a plant’, and the 
meaning of the verb ܒܨܢ is ‘to plant’.17 
It is important to point out that this word that is documented in standard Arabic, 
but is not used in the meaning of (plant). In the dictionary Lisān al-‘Arab, this 
meaning is not stated. The verb َبََصن has the meaning of ‘raising; standing erect’ 
and the noun  باصن أ has the meaning of ‘idols’.  
Here arises a question: why did the translator use this word? It can be assumed 
that the word was in common use in his environment, and what supports this 
assumption can be concluded from the classical Syriac Arabic glossaries.
18
 Thus, 
for example, Elia Bar Shinay of Nisibe gives the Syriac word and writes the 
meaning in Arabic ةبصن : . Bar-Ali also19 states that the meaning of the Arabic verb 
 َبََصن is ‘to plant’. 
 
 
 
                                                 
16  J. LEVY, Wörterbuch über die Talmudim und Midraschim (Darmstadt, 1866), II, p. 428; M. 
SOKOLOFF, A Dictionary of Jewish Palestinian Aramaic of the Byzantine Period (Ramat-Gan – 
Baltimore: Bar-Ilan University Press – The Johns Hopkins University Press, 1990), pp. 358-359. 
17  BAR ALI, Syrisch-Arabische Glossen, von Alaf bis Mim (Kiel: George Hoffmann, 1874), II, pp. 
85-86, 88; BAR BAHLŪL, Lexicon Syriacum, ed. Rubens DUVAL (Paris, 1886), II, p. 88, R. PAYNE-
SMITH, Thesaurus, II, col. 1268, 2436-2437. 
18  About the appearance of the Arabic forms in Syriac-Aramaic and Arabic, see R. PAYNE-SMITH, 
Thesaurus, II, col. 2436-2437.  
19  BAR ALI, Syrisch-Arabische Glossen, II, p. 85. 
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Also, in the Syrian-Palestinian spoken dialect, the verb  بصن has the meaning of 
‘to plant’. The noun هِبَْصن  has the meaning of ‘a plant’. Thus, for example, people in 
the Galilee call the small plant as هِبَْصن. This noun is common in spoken Arabic 
among the peasants in the north of the country. They say: karm ’izzatūn ba‘du 
‘inna naṣib (“the olive trees field is still small trees”).  
Al-Bustānī pointed out that the common people use the word (naṣbe). However, 
in the rest of the new dictionaries, they mention this one.
20
 ‘Abd al-Raḥīm 
mentions that in the Syrian dialect also people use the word, and he points out that 
it is from Syriac. He adds that this is an early development in Arabic that was 
mentioned in the governmental divans, and al-Bustānī also mentions it in his 
dictionary, Muḥīṭ al-Muḥīṭ, as a standard literary word. 
The verb  َبََصن and the noun هِبَْصن are documented in Medieaval Judaeo-Arabic. 
Blau brought a detailed description of the meaning of the verb in Judaeo-Arabic of 
the Middle Ages. Also Avishur mentions the verb in his Dictionary of Modern 
Iraqi Judaeo-Arabic but not in the meaning of ‘to plant’.  21  
In view of what has been said, we can sum up that the verb exists in Arabic, but 
it was not documented in classical Arabic in the meaning of 'to plant'. This 
meaning was borrowed from Aramaic, and in this way the verb gained a new 
meaning. Al-Bustānī noted that the word (naṣbe, هِبَْصن) is used by the common 
people who spoke the colloquial dialect in their everyday life.  
Its existence in the Syrian-Palestinian area indicates that the meaning of the 
word was borrowed into Arabic through Syriac-Aramaic. In this case, it is possible 
to consider it an explanation in both the meaning of the verb and the meaning of 
the noun. 
 
 
 
 
 
 
 
                                                 
20  AL-BUSTĀNĪ (al-Munjid, s.v.), R. DOZY (Supplement aux Dictionnaire Arabes, [Leiden-Paris, 
1967 rep., s.v.]), and BARTHÉLEMY (Dictionnaire Arabe-Français, dialects de syrie: Alep, Damas, 
Liban, Jérusalem [Paris, 1935-1955], s.v.) brought the word in the meaning of ‘plant’, in the 
Syrian dialect. On the other hand, al-Barghouthi brought this form in the meaning of ‘plant’ but 
only in the literary standard Arabic. 
21  J. BLAU, A Dictionary of Mediaeval Judaeo-Arabic Texts (Jerusalem: Academy of Hebrew 
Language, 2006), p. 698; Y. AVISHUR, A Dictionary of the New Judeo-Arabic Written and Spoken 
in Iraq (1600-2000) (Tel-Aviv-Jaffa: Archeological Center Publication, 2008-2010), III, p. 71. 
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11) بورك  (‘color’)  22  
 
Ex 24:10 
 لثم هيلجر تتحو لياسرا نيب اوارو
 ددمح ةعنص ماسلا بوركو(نوكل )
يقن  آمسلا 
ܘܙܚܘ ܐܗܠܠܐ ܂ܠܝܪܣܝܐܕ ܝܬܚܬܘ 
܂ܝܗܘܓܠܪ̈ ܝܐܟ ܐܕܿܒܥ ܐܬܒܠܕ 
܂ܠܐܝܦܣܕ ܟܝܐܘ ܐܡܘܪܟ ܐܝܡܫܕ 
܂ܐܬܘܝܟܕܒ 
וּאְִריַו ת ֵׁא י ֵׁהלֱֹא ל ֵׁאָרְִשי תַחַתְו 
ויָלְגַר ה ֵׁשֲעַמְכ ַתנְבִל ריִפַסַה 
םֶצֶעְכוּ ִםיַמָשַה רַהֹּ טָל 
 
The phrase  ַה םֶצֶעְכִםיַמ ָּׁש  (“like a heavenly object”) was translated in the Peshīṭtā as 
ܐܝܡܫܕ ܐܡܘܪܟ, and this translation was adopted afterwards in Ms Sin. Ar. 2. The scribe 
copied the Syriac word and wrote بورك  (م > ب) . He knew that this word is a vague 
and unknown, and therefore, he wrote above it the word  نول which is a familiar and 
known in Arabic. 
This word exists also in Aramaic translations. In Onkelos, the combination was 
translated in Ex 28:20 as אמי םורכ. Kraus23 dealt with this word and stated that it is 
Greek in origin ) means 'colour' and entered Aramaic and Syriac. Here in 
the Ms Sin. Ar. 2, it is copied with some distortion of the Syriac word ܐܡܘܪܟ. It is 
important to point out that this unique use of this handwritten manuscript is 
different from other Christian Arabic translations, and even Judaeo-Arabic ones. 
For example, Sa'adia translated אקנלא יפ אמסלא תֹאדכו and Ms Paris Arabic14 wrote: 
رهاظ رونو.  
 
 
26.  مرق أ\ مرق  (‘to overlay’) 
 
The verb הפיצ was translated into the Aramaic verb  םרק which is the 
equivalent to the Hebrew verb .םרק  It appeared in a number of occurrences in 
Exodus and was translated in Ms Sin. Ar. 2 into مرق أ (‘fourth stem’). For example, in 
Ex 25:13: 
 
                                                 
22  The word بورك exists in Arabic in the meaning of ‘angel’. It is one of the Hebrew words that were 
borrowed into classical Arabic. See: J. G. Hava, “Al-Faraid” Arabic-English Dictionary (Beirut, 
1964), p. 908; Y. AVISHUR, Hebrew Elements in Judaeo-Arabic. Studies in Hebrew Elements in 
Iraqian, Syrian and Egyptian New Judaeo-Arabic (Tel-Aviv-Jaffa: Archeological Center 
Publication, 2001), p. 75; I. BASSAL, “Hebrew and Aramaic Words”, in Teshȗrȏt la-Avishur, ed. 
M. HELTZER and M. MALUL, p. 145. Actually, here we have a homonym: a Hebrew word in the 
meaning of ‘angel’ and a word from Syriac-Aramaic (< Greek) in the meaning of ‘colour’ and 
through confusion, a homonym.  
23  S. KRAUS, Greichische und Lateinische Lehnwörter im Talmud, Midrash und Targum (Berlin, 
1899), II, pp. 296-297. 
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 اعركشا بشخ نم نيدوعم اهل عنصاو
 ممهرقاوبهذ 
ܕܿܒܥܬܘ ܐܦ̈ܘܩ ܐܣܝܩܕ ܂ܐܥܪܟܫܐܕ 
ܡܘܪܩܬܘ ܢܘܢܐ ܂ܐܒܗܕ 
ֶָתיִשָעְו ֵֶׁדַבי י ֵׁצֲע םיִטִש  ָתיִפִצְו 
םָתֹּ א בָָהז 
 
In Exodus 25:11 and others, the verb םרק exists in Aramaic and Hebrew. For 
example, in Ezekiel 31:6, רוֹע םֶכיֵלֲע י ִּתְמַרָקְו , but there is no documentation in 
Arabic to the verb in the sense of  ‘to overlay, cover’. 
There is a form of a noun مارِق in the meaning of ‘woolen garment’ or ‘cover’. 
And it is documented in the aḥādīth literature:  مارِقلا : نهِعلا ناولا هيف نّولم فوص نم بوث
ثيدلحا فيو :قيقرلا ترسلا وه ترس مارِق بابلا لىع  (“It is a garment made of colourful wool 
that has the colours of wool. In Ḥadīth: On the door, there was a curtain to cover 
the door and it is a thin cover”.24 In Mediaeval Judaeo-Arabic, the word המרקמ 
appears in the meaning of ‘piece of cloth,25 and in the Arabic translation of the 
Samaritans, it was translated into مقةمر .26  
The question that arises here is: Did the translator use this verb under the 
influence of the form of the verb in its Syriac form, which was available to him in 
the Syriac text? Or was it that the verb form was documented in Arabic while the 
noun form was ignored, and here the translator is reviving a verb that has 
disappeared? Or is it possible to assume that the noun was borrowed from Aramaic 
in an earlier period and here the verb was borrowed in a later time? 
 
 
27)  اقينفسا (‘dyed red’) 
 
The expression םיִמ ָּׁד ָּׁאְמ םִליֵא ֹתֹרע was translated in the Peshīṭtā as   ܐܩܝܢܦܣܐܕ ܐܪܟܕܕ ܐܟܫܡ. 
Syriac glossaries bring an Arabic interpretation of the word, Bar-Ali interpreted the 
word ܐܩܝܢܦܣܐ in Arabic as  كاللا دولج (‘leather varnish with gum-lac’)27 and Bar-
Bahlūl gave  ّكاللا دولج .دوللجا نم رم لحا رخ أ عمزو ,  28  and subsequently Payne-Smith quoted 
both of them.
 29  
 
                                                 
24  Lisān al-‘Arab (Beyrouth, 1992), p. 131. 
25  J. BLAU, A Dictionary of Mediaeval Judaeo-Arabic Texts, p. 541 refers to al-Fāsī in Jāmi‘ al-
alfāẓ. 
26  H. SHEHADE, The Arabic Translation of the Samaritan Pentateuch, vol. I: Genesis- Exodus 
(Jerusalem, 1989), pp. 382-383 on Ex 26:31. 
27  In Lisān al-‘Arab the word has the meaning of ‘red colour’, ء َّكاَّللا = ‘leather varnish with lac’. 
28  BAR ALI, Syrisch-Arabische Glossen, I, p. 39; BAR BAHLŪL, Lexicon Syriacum, ed. Rubens 
DUVAL, II, 1234. 
29  R. PAYNE-SMITH, Thesaurus, I, col. 313. 
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In Ms Sin. Ar. 2, the word was transliterated into Arabic in a distorted form 
اقنفسا! In fact, it is a distortion in transliteration of the Syriac word ܐܩܝܢܦܣܐ.30 It is 
worthwhile stating that the scribe of Ms Sin. Ar. 2 copied the Syriac word in its 
Syriac form and transliterated it into Arabic letters, which was his way regarding 
several words such as the names of precious stones (amethysts). 
In a comparative examination of Ms Sin. Ar. 2 with other translations of the 
same period and afterwards, it is possible to see that this manuscript transliterated 
the word in its Syriac form into Arabic letters, unlike other translations that 
translated and interpreted the phrase. Here is a comparative parallel between the 
number of manuscripts that illustrates this argument: 
 
ֶָתיִשָעְו הֶסְכִמ לֶהֹּ אָל ֹתֹרע םִליֵא םיִמ  ד  אְמ ה ֵׁסְכִמוּ תֹּ רֹּ ע םיִשָחְת הָלְעָמְלִמ. Ex 26:14 
ܐܪܟܕܕ ܐܟܫܡ ܐܢܟܫܡܠ ܐܣܪܦ ܕܒܥܘ ܐܩܝܢܦܣܐܕ  ܐܝܢܘܓܣܣܕ ܐܪܟܕܕ ܐܟܫܡܘ Peshīṭtā 
 نم قاقد ةبقلل ترس عنصاواقنفسا شابكلا دولج! قوف نم ناوجسس دولجو Sin. Ar. 2 (10th c.) 
 نم ًاترس هبقلل لعماو ًارحم نوكتو ناركلدا دولج قوف نم هيلحك دولج نم اضيا روت سو Sin. Ar. 10 (10th c.) 
 نم ةبقلل ًاترس عنصاورحمالا مد لا شابكلا دولج دوسالا شابكلا دولج نمو Paris Ar. 14 (15th c.)  
 دولج نم ةبقلل ًاترس عنصاورحم لا مد لا شابكلا ابكلا دولج نمودوسالا ش Paris Ar. 9 (13th c.) 
 نم ةبقلل ترس عنصاورحمالا ةواقن به  شلا رقشلا شابكلا دولج  دوسلا شابكلا دولج نمو
هقوف دوسالاو ترسلا تتح رحمالا نكيلو 
Sin. Ar. 3 (14
th
 c.) 
 
 نم نكسلما اشغ عنصاويمدا شابك دولج قوف نم سراد دولج نم اشغو Copenhagen Ar. 75 
ענצאו ג'אאט ןכסמלאל דולג שאבכ םידא גו'אאט ןמ דולג שראד ןמ קופ Sa‘adia 
 نم ةبقلل اترس عنصاورحمالا يمدالا شابكلا دولج اترس اضيا اذه قوف نمو  مدا نم رخا
جدنرالا   
Rome (1671) 
 
لاج ذتخاو ًلا نم ةبقلل نايتخسلا دولجهلاعا نم كاللا لوسنم نمو München Ar. 234 
(15th c.)
31
 
 
                                                 
30  See Juan Pedro MONFERRER-SALA, “A Greek loanword in Aramaic. Something else on the Pešīṭtā 
hapax legomenon ’espaynīqē”, in J.P. MONFERRER-SALA (ed.), Eastern Crossroads. Essays on 
Medieval Christian Legacy (Piscataway, NJ: Gorgias Press, 2007), pp. 321-343. 
31  About this Arabic translation, see J. P. MONFERRER-SALA, “A Nestorian Arabic Pentateuch used in 
Western Islamic Lands”, in David THOMAS (ed.), The Bible in Arab Christianity (Leiden – Boston, 
2007), pp. 351-368. See also J. P. MONFERRER-SALA, “¿Circularon textos cristianos orientales en 
al-Andalus? Nuevos datos  a partir de una muestra véterotestamentaria andalusí”, in Cyrille 
 sdrow ciamarA–cairyS
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 natiramaS               وغطاء جلود دارش من فوق جلود ثنيان محمرةوتصنع غطاء للخباء 
 
 )’swoc ees‘(  سسجونا  )82
 
 saw ti dna ܣܣܓܘܢܐ drow eht yb ātṭīhseP eht ni detalsnart saw ְתחָּׁ ִשים drow ehT
 rehto fo tsil a si ereH .mrof cairyS sti ni 2 .rA .niS SM ni mrof siht ni detaretilsnart
 :deredner saw ְתחָּׁ ִשים drow eht woh wohs taht snoitalsnart
 
 ְתח  ִשים עֹרֹת וִּמְכסֵׁ ה ְמָאָדִמים אֵׁ יִלם ע ֹּר ֹּת ָלא ֶֹּהל ִמְכֶסה ְוָעִשיתֶָ
 ִמְלָמְעָלה
 41:62 xE
 ātṭīhseP ܘܥܒܕ ܦܪܣܐ ܠܡܫܟܢܐ ܡܫܟܐ ܕܕܟܪܐ ܕܐܣܦܢܝܩܐ  ܘܡܫܟܐ ܕܕܟܪܐ ܕܣܣܓܘܢܝܐ
 מן דארש גלוד מן טאא'וג אדים כבאש גלוד לאלמסכן טאא'ג ואצנע
 פוק
 aida‘aS
 ).c ht01( 2 .rA .niS من فوق وجلود سسجونا! واصنع ستر للقبة دقاق من جلود الكباش اسفنقا
من  جلود كحليهواعمل للقبه سترًا من جلود الدكران وتكون حمراً وس تور ايضا من 
 فوق
01( 01 .rA .niS
ht
 ).c 
 ).c ht51( 41 .rA siraP جلود الكباش الاسودواصنع سترًا للقبة من جلود الكباش ال دم الاحمر ومن 
 ).c ht31( 9 .rA siraP جلود الكباش الاسودواصنع سترًا للقبة من جلود الكباش ال دم ال حمر ومن 
باش جلود الك واصنع ستر للقبة من جلود الكباش الشقر الش  هب نقاوة الاحمر ومن 
 وليكن الاحمر تحت الستر والاسود فوقه السود
41( 3 .rA .niS
ht
 ).c 
 57 .rA negahnepoC من فوق جلود دارسواصنع غشا المسكن من جلود كباش اديم وغشا من 
اخر  واصنع سترا للقبة من جلود الكباش الاديم الاحمر ومن فوق هذا ايضا سترا
 الارندجمن ادم 
 )1761( emoR
 
 ).c ht51( 432 .rA nehcnüM من اعلاه منسول اللكاومن  للقبة من جلود السختيان لاً جلا واتخذ
 natiramaS من فوق جلود دارشوتصنع غطاء للخباء جلود ثنيان محمرة وغطاء 
 
                                                                                                                            
 ,airotsiH ?ebarázom daditnedi anu etsixE¿ ,).sde( ESSIOR eppilihP & SALENEP etyaM ,TELLIA
 .012-761 .pp ,)8002 ,dirdaM( )IIX-XI solgis( suladnA-la ed sonaitsirc sol ed arutluc y augnel
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The word is known in Aramaic
32
 and Syriac. In his Dictionary for the Talmud, 
Krupnik gave the meaning for the word אָּׁנוּגְּסס (‘a kind of an animal’) as translation 
of the word שחת.  33 The Syriac glossary by Bar-Ali interprets the word in the 
following way: ܐܝܢܘܓܣܣ :ܐܝܡܫ ܢܘܓܠܘ ܠܐܚܘܟܠ ܐܡܕܘ ܘܗ ܐܥܒܘܨ ܐܟܫܡ ܢܐܘܓܣܣ . In Arabic he 
wrote: يدروزالا .نيونجماس ىرخا ةخسن .دولج ةقيلخ ناويح .تخيمك ّليحك نايتسخ رخ أ . Payne-
Smith
34
 gave the explanation of the word אנוגסס in Arabic as يوماسلا قرزالا دروزالا
ةينونجماسا دولج . The word has survived in Aramaic translations. In Onkelos the word 
is אנוגסס and in Neophyti ןינוגססד. Brocklemann stated that the word could be 
borrowed from Middle Persian šaš-gōn (‘six colors’).  35  
It should be noted here that the word  ناوجسس is not known in standard literary 
Arabic, and it was copied here in handwriting from the Syriac form. Avishur 
mentioned that the word exists in the oral tradition of Mosul Sharḥ.36 The existence 
of the word in a written form in Christian-Arabic translation, and in Judaeo-Arabic 
in the oral tradition shows that the word entered written Christian-Arabic from 
Aramaic, and Judaeo-Arabic that is spoken in Mosul in Iraq. 
 
 
29) جىز  (‘bell’) 
 
The expresion יֵׁנֹּ מֲעַפ בָָהז  in Ex 28:33; 39:25 is translated in Peshīṭtā as ܐܒܗܕܕ ܐܓ̈ܙܘ. 
 
Ex 28:33 
 اثلتخ نم نامرلا لثم لهفسا لىع عنصاو
 هب طييحو رحما غابصو ناوجراوهجزا 
هب رودي ماك بهذ نم 
ܕܿܒܥܘ ܠܥ ܝܗܘܠܘܦ̈ܫ ܪ̈ܐܢܡܘ 
ܐܬܟܠܬܕ ܂ܢܐܘܓܪܐܘ ܐܥܒܘܨܘ ܐܝܬܪܘܚܙܕ 
ܠܥ ܝܗܘܠܘܦ̈ܫ ܕܟ ܂ܪܕܚ ܐܓ̈ܙܘ 
ܐܒܗܕܕ ܢܘܗܬܢܝܒ ܕܟ ܂ܪܕܚ 
ֶָתיִשָעְו לַע-ויָלוּש יֵׁנֹּ מִר תֶלֵׁכְת 
ןָמָגְראְַו תַעַלוֹתְו ִינָש לַע-ויָלוּש 
ביִבָס יֵׁנֹּ מֲעַפוּ ֶָָהזב םָכוֹתְב ביִבָס 
 
 
 
                                                 
32  M. JASTROW, A Dictionary of the Targumim, the Talmud Babli and Yerushalmi, and the 
Midrashic Literature, (New York, 1903), p. 1009. 
33  B. KRUPNIK, A Dictionary of the Talmud, the Midrash and Targum with quotations from the 
sources, 2 vol. (Tel-Aviv: Israeli Edition by Am Olam, 1970), p. 149. 
34  R. PAYNE-SMITH, Thesaurus, II, col. 2682. 
35  M. SOKOLOFF, A Syriac Lexicon-A Translation from the Latin, Correction, Expansion, and 
Update of C. Brockelmann’s Lexicon Syriacum (Winona Lake, IN – Piscataway, NJ: Eisenbrauns 
– Gorgias Press, 2009), p. 1025. 
36  Y. AVISHUR, A Dictionary of the New Judeo-Arabic, III, p. 148, gives the word and refers the 
reader to bibliography. 
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Ex 39:25 
 سرو بهذ نم جىز عنصوةجزالا 
نامرلا فوج في 
ܘܕܼܒܥܘ ܐܓ̈ܙ ܐܒܗܕܕ ܂ܐܝܟܕ ܘܘܥܒܩ 
ܐܓ̈ܙ ܘܓܒ ܂ܐܢܡܘܪ̈ ܠܥ ܝܗܘܠܘܦ̈ܫ 
ܐܡܘܙܪܦܕ ܕܟ ܂ܪܕܚ ܘܓܒ ܂ܐܢܡܘܪ̈ 
וּשֲַעיַו יֵׁנֹּ מֲעַפ בָָהז רוֹהָט וּנְִתיַו 
תֶא-םִינֹּ מֲעַפַה ךְוֹתְב םִינֹּ מִרָה 
לַע-יֵׁלוּש ליִעְמַה ביִבָס ךְוֹתְב 
ֶָהםִינֹּ מִר 
 
The Translator into Arabic followed the Peshīṭtā and translates the phrase as نم هجزا
بهذ. It is important to state that this word does not exist in Arabic, and it is 
transliterated here from Syriac-Aramaic. The form of هجزا in Arabic is written in the 
plural form (ةلعفأ) with the addition of the definite article ةجزالا . Other manuscripts 
translated it into another Arabic word. For example, in Ms Sin. Ar.10, it was 
translated into سارجا , and in Ms Paris Arabic 14 it was rendered into بهذ لجلاج , 
and Sa‘adia translated it into בֹהד ןמ ֹלגאֹלג. 
 
 
30) قماس (‘red stew, sumac’) 
 
The word قاّ  سُ is known in Arabic as a name of a spice with a sour taste and has a 
red colour. It is borrowed from Syriac
37 . Here, in a verse from Gn 25:30 we read: 
 
 وساع لاقف نم نيمعطا بوقعيل
كقماس  تيذا دق نياف اذه كخبط يا
موذا ىسُ لكذ لجنفم 
ܪܼܡܐܘ ܘܣܥ ܂ܒܘܩܥܝܠ ܝܢܝܡܛܥܐ ܢܡ 
ܐܩ̈ܡܘܣ ܐܩܡܘܣ ܂ܢܐܗ ܛܠܡ ܦܪܛܼܡܕ 
܂ܢܐܐ ܛܠܡ ܢܐܗ ܐܪܼܩ ܗܡܫ ܂ܡܘܕܐ 
רֶמאֹּ יַו וָש ֵׁע לֶא-בֹּ קֲַעי ִינ ֵׁטיִעְלַה 
ָאנ ןִמ-םֹּ דאָָה םֹּ דאָָה ֶהזַה יִכ ףֵׁיָע 
יִכֹּ נאָ לַע-ןֵׁכ אָרָק-וֹמְש םוֹדֱא 
 
The Arabic word قماس serves as a translation of the Hebrew word םודא (‘red’). In 
Ms Sin. Ar. 10, and Ms Paris Ar. 14, it was translated as كرحما . Sa‘adia translated it 
as רמחאלא. Comparison of the translations shows that Ms Sin. Ar. 2 transliterates 
the Syriac form ܐܩܡܘܣ with some adaptation to the Arabic form   فلاّع  while the 
other translations translate the word into a common and conventional Arabic word.  
 
 
31) رطه / نيطهر  (‘spices’) 
 
The caravan of the Ishmaelites carried on their way to Egypt  טלָֹּׁו יִרְצוּ תֹאְכנ (“spices, 
balm and myrrh”). In the two occurrences תֹאְכנ was translated in the Peshīṭtā into a 
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Syriac-Aramaic word ܐܢܛܗܪ̈ . Ms Sin. Ar. 2 followed the Peshīṭtā and transliterated 
the Syriac word in Gn 37:25 into the form رطه, through consonantal metathesis, 
and in Gn 43:11 it was transliterated into its Syriac form نىطهرو , followed by the 
explanation بورخ. 
In comparison with other translations of the Manuscript era and afterwards, we 
find that it is unique in its copying and the others put an Arabic word instead of it. 
Here is a list for comparison from different manuscripts: 
 
Gn 37:25 
וּבְשֵׁיַו לָכֱאֶל-םֶחֶל וּאְִשיַו םֶהיֵׁני ֵׁע וּאְִריַו הֵׁנִהְו תַחְרֹּ א םיִלאֵׁעְמְִשי האָָב דָעְלִגִמ 
םֶהיֵׁלְַמגוּ םיִאְשֹּ נ תאֹּ ְכנ יִרְצוּ טלָֹו םיִכְלוֹה דיִרוֹהְל ֶָרְצִמהְָמי.  
MT 
ܘܒܝܬܘ ܟܠܐܼܡܠ ܂ܐܡܚܠ ܘܡܝܪܐܘ ܢܘܗ̈ܝܢܝܥ ܂ܢܝܙܚܘ ܐܗܘ ܐܬܪܝܫ ܐܝܒܪ̈ܥܕ ܐܝܬܐ ܢܡ ܕܥܓܠ 
ܢܘܗܝܠ̈ܡܓܘ ܂ܢܝܢܝܛܥ ܐܢܛܗܪ̈ ܐܘܪܨܘ  ̈ܒܘ܂ܐܡܛ ܢܝܠܙܐܘ ܘܠܒܘܡܠ ܂ܢܝܪܨܡܠ 
Peshīṭtā 
כ'טולבהשו קאירתו בנר Sa‘adia  
 مبهكار لمتح ذعلج نم لهبقم برعلا نم هراي س اوصرباف منهيعا اوعفرف اوكلايل اوسلجورطه 
 صرم لىا هب نوبهذي مطبو ربونصو 
Sin. Ar. 2 
 ًاربونصو ًاقت سفو ناابكرو ماطبو ابيط نهلبا لمتحو Sin. Ar. 10 
...  ًماط بو ًناابلو ًاغصم ةرقو  م مهلبا تنكاو داََعلَج نم لةبقم برعلا نم ةقفر اذاو او أرف  ابيط Paris Ar. 14 
 ًماطبو ًاربونصو ًاقت سفو ًابيط Paris Ar. 9 
 سوردن سو مطبو ًباونرخو ًابيط\  
زوجو بيطو مطبو لسعو سوردنكسا 
Sin. Ar. 3 
طولبهاشو قيارتو بونرخ Copenhagen Ar. 75 
ةعيمو اربونصو ابيط Rome 1671 
ماطبو ناابلو اغصم ةرقوم مهلبا تنكاو داعلج نم لةبق  م برعلا نم ةقفر اذاف Munich Ar. 234 
طولبهاشو اقيارتو اعشم لةمحم ملهماجو Samaritan 
 
Payne-Smith gave an expanded Arabic explanation to this word and registered the 
Persian word جنيتار, which is used in Arabic, and brought additional words that 
serve as a nickname or epithet to it.
38
 Actually, the translator of the manuscript 
 
                                                 
38  R. PAYNE-SMITH, Thesaurus, III, col. 3837-3838. 
Syriac–Aramaic words 
 
35 
found difficulty in finding an Arabic word, and therefore, once he copies the Syriac 
form of the word itself, and once he transliterates through metathesis of certain 
letters. 
 
 
32) ينفا  (‘even if’) 
 
The word ينفا in Ms Sin. Ar. 2 and in the three occurrences appeared as a 
translation of the Hebrew word יַלוּא and the Syriac word ܢܐܘ: 
 
Gn 18:30 
 فوسي اضيا لاقو يمهربا داعف(نزيح )
 الله > <مكلتا نا ينفا  ايهف تدجو
ينثلث 
܂ܪܼܡܐܘ ܠܐ ܫܐܒܬܢ ܐܝܪܡܠ ܂ܠܠܡܐܘ 
ܢܐܘ ܢܝܚܟܬܫܡ ܢܿܡܬ ܂ܢܝܬܠܬ ܂ܪܼܡܐܘ 
ܠܐ ܠܒܚܐ ܢܐ ܚܟܫܐ ܢܡܬ ܂ܢܝܬܠܬ 
רֶמאֹּ יַו לאַ-ָאנ רִַחי ָינֹּ דאַל ,
הָרֵׁבַדֲאַו--יַלוּא ןוּאְצִָמי םָש ,
םיִשלְֹש ;רֶמאֹּ יַו אלֹ הֶשֱעֶא ,םִא-
אָצְמֶא םָש םיִשלְֹש 
 
Gn 18:31 
فينثلث ايهف نكا نا اهكلها لا لاق  لاقف
الله مادق مكلتا نا تادب دق ينفا 
تدجو ف نا اهدسفا لا لاق نيشرع ايه
نيشرع ايهف نكا 
ܪܼܡܐܘ ܡܗܪܒܐ ܂ ܐܗ ܝܬܪܿܫ ܘܠܠܡܡܠ 
ܡܕܩ ܂ܐܝܪܡ ܢܐܘ ܢܝܚܟܬܫܡ ܢܿܡܬ 
܂ܢܝܪ̈ܣܥ ܂ܪܼܡܐܘ ܠܐ ܠܒܿܚܐ ܛܠܡ 
܂ܢܝܪ̈ܣܥ 
רֶמאֹּ יַו ,הֵׁנִה-ָאנ יִתְלאַוֹה רֵׁבַדְל 
לֶא-ָינֹּ דֲא--יַלוּא ִֶָמיןוּאְצ םָש ,
םיִרְשֶע ;רֶמאֹּ יַו אלֹ תיִחְשַא ,
רוּבֲעַב םיִרְשֶעָה 
 
Gn 18:32 
 ىرخالا هرلما هذه مكلتا نا بر الله فوسي لا يمهربا لاق
ينفا هشرع ايهف تدجو نا اهدسفا لا لاق هشرع ايهف تدجو 
לאֶַרֶמאֹּ יַו-ָינֹּ דאַלֶרִַחיֶָאנֶ,ךְַאֶהָרְבַדֲאַו-םַעַפַה--
ֶַלוּאןוּאְצִָמיֶי םָשֶ,הָרָשֲעֶ;תיִחְשַאֶאלֶֹרֶמאֹּ יַוֶ,
הָרָשֲעָהֶרוּבֲעַב  
 
It’s worthwhile noting that this word is a foreign one in Arabic, and I was not able 
to find documentation for it in Arabic sources. It is important to state that, the 
combination of the conjunctions םא ףא and ןא ףא exist in Aramaic and Syriac. The 
form ܢ
ܶ
ܦܳܐ in Syriac is a conjunction of  ܦ
ܳ
ܐ +ܢ
ܶ
ܐ  that means: (although, albeit, even 
if). Payne-Smith also stated in the Thesaurus that the word is an equivalent to the 
Arabic conjunction
39 .ناو  
The meaning of (even if) is suitable to the context, and most likely, the 
translator used this combination, which was accepted in his mother tongue, .i.e. 
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Syriac Aramaic. Also, in this case, the scribe of MS Sinai – Arabic 2 uniqueness in 
using the Syriac conjunction that is not common in Arabic. 
 
 
Summary  
 
The use of Syriac and Aramaic words that are prominent in Ms Sin. Ar. 2 are not 
common in Arabic, but they constitute a Syriacisms in the text. In view of 
surveying the Syriac words in the Ms Sin. Ar. 2 as a part of the Syriac sediments in 
it, it is possible to summarize and say that the translator sometimes finds difficulty 
in finding equivalents from Arabic that can give accurate meaning to the context, 
and consequently he transliterates the Syriac word.  
The number of the Syriac words that remained in the Manuscript is 32 words. 
The majority of these words are nouns, and there are only two verbs, and a 
conjunction. The nouns belong to specific semantic fields such as names of specific 
trees or names of precious stones (amethysts), colours, perfumes, spices, and 
names of specific tools. Regarding the two verbs that the translator used  حصف أ and 
مرق أ in the fourth Arabic form, it is most likely that he preferred to use them under 
Arabic regular common forms in order to express uniqueness of meaning. 
Regarding the conjunction ينفا, it appeared in three occurrences in the book of 
Genesis. However, it did not occur in the other books. It is most likely that the 
translator did not feel that the word is foreign to the target public to whom he is 
translating. Therefore, it is possible to see it as Syriac sediment that was inserted 
during the making of translation. The translator is skilled in the two languages –
Syriac and Arabic– and probably his mother tongue was Syriac-Aramaic, and 
therefore, it can be assumed that Syriac words would be integrated unawares 
during the translation process.   
What is the linguistic change that took place in these words? Part of the words 
was transliterated in their Syriac morphological form into Arabic letters such as 
اثلتخ ،ناوجسس ،اعركش أ ،احوبري. Another part underwent adaptation to the Arabic 
morphological structure, and were written in the Arabic morphological form: قماس
نارط ،بورك . The two verbs were used in the fourth Arabic form. 
Finally, it is possible to say that one of the aspects that characterizes Ms Sin. 
Ar. 2 is the existence of Syriac-Aramaic remnants, and especially the lexical 
Syriac-Aramaic words, as the lexical interference is generally the most common 
influence among languages.  
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